




































appear to involve any ceremonial rite of 
Constitution at all but merely the formal 
pronouncement by the Grand Master.” The 
ceremonial is seemingly dedicated entirely to the 
Installation of the Worshipful Master, and 
Anderson refers to the rituals employed using the 
words “by certain significant Ceremonies and 
ancient Usages”. The ceremonial is seemingly 
dedicated entirely to the Installation of the 
Worshipful Master, and Anderson refers to the 
rituals employed using the words “by certain 
significant Ceremonies and ancient Usages”.  It 
is however Haunch himself to remark on how in 
the paragraph “Of Constituting a New Lodge” 
the 1815 Constitutions state: “The lodge is then 
consecrated according to ceremonies proper and 
usual on those occasion, but not proper to be 
written, and the grand master constitutes the 
lodge in antient form”. Therefore, it could 
feasibly be concluded that the written ritual was 
merely part of a more extensive ritual handed 
down  only verbally at the time. Furthermore, 
Haunch himself provides confirmation of this 
when, citing the renowned Ahiman Rezon by 
Lawrence Dermott, the Constitutions of the 
Ancients, he states that he was referring to “some 
Ceremonies and Expression that cannot be 
written”, whilst adding that “the act of 
constitution might indicate a consecratory rite in 
embryo”. However, why Haunch should have 
deemed the ritual to be “in embryo” is hard to 
understand, as the part “that could not be written 
down” may actually have rendered the ritual 
considerably more complex than Haunch 
maintains. The most disconcerting aspect is that 
on referring to the ceremony as reported in the 
“Manner of Constituting” written by Anderson in 
1723, Haunch comments “This may imply 
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superiore, nonché di orientamento e controllo del 
caos. Tra i simboli la Scala rappresenta più di tutti 
la connessione con il mondo superiore, la rottura 
di livello che rende possibile il passaggio da una 
dimensione ad un'altra, dalla terra al cielo. 
Solitamente nei riti arcaici la scala si ergeva da un 
“centro”, rendendo possibile la comunicazione 
tra i diversi livelli dell'essere, così come nella 
Tavola di Tracciamento, essa poggia sul Volume 
della Legge Sacra, “centro” sacro della 
Liberamuratoria. Possiamo concludere con 
l'affermare che la de-sacralizzazione e de-
mitizzazione del mondo moderno hanno 
p r o f o n d a m e n t e  i n c i s o  a n c h e  s u l l a  
Liberamuratoria che, evidentemente, pur 
continuando nei suoi antichi rituali, non è riuscita 
a sottrarsi al caos del tempo ed a preservare 
intatto il proprio patrimonio di sapere iniziatico 
ed esoterico. La perdita di significato dei gesti, 
dei simboli e dei riti, non può che preludere 
infatti ad uno svuotamento di senso della stessa 
Liberamuratoria che vaga ormai incerta della 
propria identità, ondivaga tra le cose del mondo 
profano. Eppure il suo fine, ancora a parole 
proclamato, quello di squadrare la pietra grezza 
per renderla la chiave di volta dell'immenso 
edificio dell'Umanità, non può essere ignorato.

communications with the world of the divine and 
in orienting and controlling chaos. 
Of all the symbols used, the Ladder best 
represents the link with the higher world, it 
denotes the breach in a level enabling passage 
from one dimension to another, from the profane 
to the sacred world. In archaic rituals the ladder 
generally rises from a “centre”, thus enabling 
communications between the various levels of 
being; likewise the Tracing Board rests on the 
Volume of the Sacred Law, the sacred “centre” of 
Freemasonry.
I would therefore like to conclude by affirming 
that the desacralization and demythicization of 
the modern world have produced a profound 
influence on Freemasonry that, evidently, 
although continuing to undertake its ancient 
rituals, has not been capable of avoiding the 
chaos of time and maintaining intact its heritage 
of initiatic and esoteric knowledge. The loss of 
significance of the gestures, symbols and rites 
can only result in a depletion of the sense of 
Freemasonry which is currently wandering 
uncertain of its true identity, traipsing through 
things of the profane world.  But its main aim 
manifested, of hewing the raw stone to form the 
keystone  of Humanity, cannot be ignored.   

Roma 11 dicembre 2010
I convocazione della G.L.R.I. 

































































































 up throughout Europe in the course of the eighteenth century. Members, proposed and chosen by other members, 
paid dues, attended meetings, voted and discussed, gave loyalty, and sought conviviality, if not self-improvement, 
from their association.”, and I wish to underline, “in some cases”! The initiatic process is seen as an incidental 
component, someone will occasionally decide to take into account the esoteric component of symbols present in 
the Lodge and in the rituals carried out, but the issue of major interest is to “They taught men to speak in public, to 
keep records, to pay “taxes”, to be tolerant, to debate freely, to vote, to moderate their feasting. ”What need was 
there therefore to consecrate Temples and Lodges, to create rituals and symbols with such deep esoteric and 
philosophic connotations, to wear vestments, merely to achieve aims that could have been accomplished in any 
club. To conclude, in my opinion the theory maintaining that, as the Masonic Brotherhood aspires to the achieving 
of a progressive degree of ethical perfection this must necessarily be based on the enlightenment philosophy, 
particularly in view of the idea of progress held by the latter, and that Lodges represent a clear manifestation of 
eighteenth century progressivism, is totally misguided. The unconditioned trust displayed in the value and powers 
of science has indeed led to progress on a technical level, not, regrettably, corresponding to a similar progress in 
spiritual life. The idea of indefinite progress, stemming from the enlightenment thinking, has come true only with 
regard to “material” progress, not associated to a parallel progress on a “moral” plane.

NOTE

1. Jacob, M. C. , 1991, , 
Oxford University Press,  pagg.13-14-20-22-26-27-75-82.
 2. Ibid.,  pagg. 9-32-35.
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